Week 5: SOLIDARITY
iVoteCatholic: During this fifth week, we
focus on Solidarity. We believe that every
human person was created by the same
God. Ultimately, we are all brothers and
sisters. We are all connected. As one human
family, we are deeply connected to people
around the world—wherever they may be. Because we are one, we are affected by the joy and
suffering of all. “If one member of Christ’s body suffers, all suffer. If one member is honored, all
rejoice.” (1 Cor. 12:12–26). Living in solidarity means that we take action to make sure that
every member of our human family is living in conditions that honor human dignity. Under this
principle fall issues such as immigration, refugees, homelessness, foreign aid, global policy and
empowerment, and religious freedom. .
Find out more about this focus of SOLIDARITY by checking out these sections.
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Our love for all our sisters and brothers demands that we promote peace in a world surrounded
by violence and conflict. We are our brother’ and sister’s keepers, wherever they may be.
Loving our neighbor has global dimensions in a shrinking world. At the core of the virtue of
solidarity is the pursuit of justice and peace

To read the full text of Forming Consciences
for Faithful Citizenship, go to
https://www.usccb.org/issues-andaction/faithful-citizenship/upload/formingconsciences-for-faithful-citizenship.pdf

excerpts on SOLIDARITY
Solidarity highlights in a particular way the intrinsic social nature of the human person, the
equality of all in dignity and rights and the common path of individuals and peoples towards an
ever more committed unity Solidarity must be seen above all in its value as a moral virtue that
determines the order of institutions. On the basis of this principle the “structures of sin”
(Sollicitudo Rei Socialis, nos. 36, 37) that dominate relationships between individuals and
peoples must be overcome. (Compendium of the Social Doctrine of the Church, nos. 192-193)
52. We are one human family, whatever our national, racial, ethnic, economic, and ideological
differences. We are our brothers’ and sisters’ keepers, wherever they may be. Loving our
neighbor has global dimensions and requires us to eradicate racism and address the extreme
poverty and disease plaguing so much of the world. Solidarity also includes the scriptural call to
welcome the stranger among us—including immigrants seeking work—by ensuring that they
have opportunities for a safe home, education for their children, and a decent life for their
families and by ending the practice of separating families through deportation. In light of the
Gospel’s invitation to be peacemakers, our commitment to solidarity with our neighbors—at
home and abroad—also demands that we promote peace and pursue justice in a world marred
by terrible violence and conflict. Decisions on the use of force should be guided by traditional
moral criteria and undertaken only as a last resort. As Bl. Paul VI taught, “If you want peace,
work for justice” (World Day of Peace Message, January 1, 1972).
90. The increasing interconnectedness of our world calls for a moral response, the virtue of
solidarity. In the words of St. John Paul II, “Solidarity is a firm and persevering determination to
commit oneself to the common good” (Sollicitudo Rei Socialis, no. 38). A more just world will
likely be a more peaceful world, a world less vulnerable to terrorism and other violence. The
United States has the responsibility to take the lead in addressing the scandal of poverty and
underdevelopment. Our nation should help to humanize globalization, addressing its negative
consequences and spreading its benefits, especially among the world’s poor. The United States
also has a unique opportunity to use its power in partnership with others to build a more just
and peaceful world.
● The United States should take a leading role in helping to alleviate global poverty through
substantially increased development aid for the poorest countries, more equitable trade
policies, and continuing efforts to relieve the crushing burdens of debt and disease.
● US policy should promote religious liberty and other basic human rights. In particular, US
policy should promote and defend the rights of religious minorities throughout the world,
especially in regions where people of faith are threatened by violence simply because of their
faith.
● The United States should provide political and financial support for beneficial United Nations
programs and reforms, for other international bodies, and for international law, so that together

these institutions may become more responsible and responsive agents for addressing global
problems.
● Asylum should be afforded to refugees who hold a well-founded fear of persecution in their
homelands. Our country should support protection for persons fleeing persecution through safe
haven in other countries, including the United States, especially for unaccompanied children,
women, victims of human trafficking, and religious minorities.
● Our country should be a leader—in collaboration with the international community—in
addressing regional conflicts. ● Leadership on the Israeli-Palestinian conflict is an especially
urgent priority. The United States should actively pursue comprehensive negotiations leading to
a just and peaceful resolution that respects the legitimate claims and aspirations of both Israelis
and Palestinians, ensuring security for Israel, a viable state for Palestinians, respect for
Lebanon’s sovereignty, and peace in the region. Defending human life, building peace,
combating poverty and despair, and protecting freedom and human rights are not only moral
imperatives—they are wise national priorities that will make our nation and world safer

CHURCH TEACHING QUOTES:
Solidarity helps us to see the ‘other’ – whether a person, people or nation – not just as some
kind of instrument, with a work capacity and physical strength to be exploited at low cost and
then discarded when no longer useful, but as our ‘neighbor’, a ‘helper’, to be made a sharer, on
a par with ourselves. St. John Paul II, Sollicitudo Rei Socialis, no. 39
To love someone is to desire that person's good and to take effective steps to secure it… To
desire the common good and strive towards it is a requirement of justice and charity. Pope
Benedict XVI, Caritas in Veritate, no. 7
“Interdependence must be transformed into solidarity, based upon the principle that the goods
of creation are meant for all. That which human industry produces through the processing of
raw materials, with the contribution of work, must serve equally for the good of all… Solidarity
helps us to see the ‘other’ – whether a person, people or nation – not just as some kind of
instrument, with a work capacity and physical strength to be exploited at low cost and then
discarded when no longer useful, but as our ‘neighbor’, a ‘helper’, to be made a sharer, on a par
with ourselves, in the banquet of life to which all are equally invited by God.” Pope St. John Paul
II, On Social Concerns, 39.
“Let us remember Paul VI's words: "For the Catholic Church, no one is a stranger, no one is
excluded, and no one is far away “(Homily for the closing of the Second Vatican Council, 8
December 1965 Indeed, we are a single human family that is journeying on toward unity,
making the most of solidarity and dialogue among peoples in the multiplicity of differences.’’ Message of Pope Francis for the 48th World Communications Day, June 1, 2014.

It is imperative that no one...indulge in a merely individualistic morality. The best way to fulfill
one's obligations of justice and love is to contribute to the common good according to one's
means and the needs of others, and also to promote and help public and private organizations
devoted to bettering the conditions of life. Gaudium et Spes ("The Church in the Modern
World"), Vatican II, 1965 #30
Now a State chiefly prospers and thrives through moral rule, well-regulated family life, respect
for religion and justice, the moderation and fair imposing of public taxes, the progress of the
arts and of trade, the abundant yield of the land-through everything, in fact, which makes the
citizens better and happier. Hereby, then, it lies in the power of a ruler to benefit every class in
the State, and amongst the rest to promote to the utmost the interests of the poor; and this in
virtue of his office, and without being open to suspicion of undue interference – since it is the
province of the commonwealth to serve the common good. Rerum Novarum (“On the
Condition of Labor and the Working Classes”), Pope Leo XIII, 1891 #32.
We have said that the State must not absorb the individual or the family; both should be
allowed free and untrammelled action so far as is consistent with the common good and the
interest of others. Rulers should, nevertheless, anxiously safeguard the community and all its
members. Rerum Novarum (“On the Condition of Labor and the Working Classes”), Pope Leo
XIII, 1891 #32.
Once more, however, we must emphasize the need of laying a sure foundation in the individual
mind and conscience. Upon the integrity of each, upon his personal observance of justice and
charity, depends the efficacy of legislation and of all endeavor for the common good. Our aim,
therefore, should be, not to multiply laws and restrictions, but to develop such a spirit as will
enable us to live in harmony under the simplest possible form, and only the necessary amount,
of external regulation. Democracy, understood as self-government, implies that the people as a
whole shall rule themselves. Pastoral Letter of 1919, U.S. Catholic Bishops, 1919 “Education.”
Just freedom of action must … be left both to individual citizens and to families, yet only on
condition that the common good be preserved and wrong to any individual be abolished. The
function of the rulers of the State is to watch over the community and its parts; but in protecting
private individuals in their rights, chief consideration ought to be given to the weak and the
poor. Quadragesimo Anno (“After Forty Years”), Pope Pius XI, 1931 #25
The riches that economic-social developments constantly increase ought to be so distributed
among individual persons and classes that the common advantage of all, which Leo XIII had
praised, will be safeguarded; in other words, that the common good of all society will be kept
inviolate. Quadragesimo Anno (“After Forty Years”), Pope Pius XI, 1931 #57
As for the State, its whole raison d’etre is the realization of the common good in the temporal
order. It cannot, therefore, hold aloof from economic matters…It has also the duty to protect
the rights of all its people, and particularly of its weaker members, the workers, women and
children. It can never be right for the State to shirk its obligation of working actively for the
betterment of the condition of the workingman. Mater et Magistra (“Mother and Teacher”),
Pope John XXIII, 1961 #20

[A] sane view of the common good must be present and operative in men invested with public
authority. They must take account of all those social conditions which favor the full
development of human[ity]. Moreover, We consider it altogether vital that the numerous
intermediary bodies and corporate enterprises–which are, so to say, the main vehicle of this
social growth, be really autonomous, and loyally collaborate in pursuit of their own specific
interests and those of the common good. For these groups must themselves necessarily present
the form and substance of a true community, and this will only be the case if they treat their
individual members as human persons and encourage them to take an active part in the
ordering of their lives. Mater et Magistra (“Mother and Teacher”), Pope John XXIII, 1961#65
The common good embraces the sum total of all those conditions of social life which enable
individuals, families, and organizations to achieve complete an effective fulfillment. Mater et
Magistra (“Mother and Teacher”), Pope John XXIII, 1961 #74
Every day, human interdependence grows more tightly drawn and spreads by degrees over the
whole world. As a result the common good, that is, the sum of those conditions of social life
which allow social groups and their individual members relatively thorough and ready access to
their own fulfillment, today takes on an increasingly universal complexion and consequently
involves rights and duties with respect to the whole human race. Every social group must take
account of the needs and legitimate aspirations of other groups, and even of the general welfare
of the entire human family. Gaudium et Spes (“The Church in the Modern World”), Vatican II,
1965 #26
It is imperative that no one…indulge in a merely individualistic morality. The best way to fulfill
one’s obligations of justice and love is to contribute to the common good according to one’s
means and the needs of others, and also to promote and help public and private organizations
devoted to bettering the conditions of life. Gaudium et Spes (“The Church in the Modern
World”), Vatican II, 1965 #30
Christians must be conscious of their specific and proper role in the political community; they
should be a shining example by their sense of responsibility and their dedication to the common
good; they should show in practice how authority can be reconciled with freedom, personal
initiative with solidarity and the needs of the social framework as a whole, and the advantages
of unity with the benefits of diversity. Gaudium et Spes (“The Church in the Modern World”),
Vatican II, 1965 #75
Individual citizens and intermediate groups are obliged to make their specific contributions to
the common welfare. One of the chief consequences of this is that they must bring their own
interests into harmony with the needs of the community, and must contribute their goods and
their services as civil authorities have prescribed, in accord with the norms of justice and within
the limits of their competence. Pacem in Terris (“Peace on Earth”), Pope John XXIII, 1963#53
… the whole reason for the existence of civil authorities is the realization of the common good.
Pacem in Terris (“Peace on Earth”), Pope John XXIII, 1963#54
Moreover, if we carefully consider the essential nature of the common good on the one hand,
and the nature and function of public authority on the other, everyone sees that there is an
intrinsic connection between the two. And, indeed, just as the moral order needs public
authority to promote the common good in civil society, a likewise demands that public authority
actually be able to attain it. Pacem in Terris (“Peace on Earth”), Pope John XXIII, 1963 #136

Today the universal common good poses problems of worldwide dimensions, which cannot be
adequately tackled or solved except by the efforts of public authority endowed with a wideness
of powers, structure and means of the same proportions: that is, of public authority which is in a
position to operate in an effective manner on a world-wide basis. Pacem in Terris (“Peace on
Earth”), Pope John XXIII, 1963 #137
We know, however, that a revolutionary uprising–save where there is manifest, long-standing
tyranny which would do great damage to fundamental personal rights and dangerous harm to
the common good of the country–produces new injustices, throws more elements out of
balance and brings on new disasters. A real evil should not be fought against at the cost of
greater misery. Populorum Progressio (“On the Development of Peoples”), Pope Paul VI, 1967
#31
Excessive economic, social and cultural inequalities among peoples arouse tensions and
conflicts, and are a danger to peace…To wage war on misery and to struggle against injustice is
to promote, along with improved conditions, the human and spiritual progress of all men, and
therefore the common good of humanity. Populorum Progressio (“On the Development of
Peoples”), Pope Paul VI, 1967 #76
The members of the Church, as members of society, have the same right and duty to promote
the common good as do other citizens. Christians ought to fulfil their temporal obligations with
fidelity and competence. They should act as a leaven in the world, in their family, professional,
social, cultural and political life. Justicia in Mundo (“Justice in the World”), World Synod of
Catholic Bishops, 1971 #38
Political power, which is the natural and necessary link for ensuring the cohesion of the social
body, must have as its aim the achievement of the common good. While respecting the
legitimate liberties of individuals, families and subsidiary groups, it acts in such a way as to
create, effectively and for the well-being of all, the conditions required for attaining humanity’s
true and complete good, including spiritual ends. Octogesima Adveniens (“A Call to Action”),
Pope Paul VI, 1971 #46
The obligation to “love our neighbor” has an individual dimension, but it also requires a broader
social commitment to the common good. We have many partial ways to measure and debate
the health of our economy: Gross National Product, per capita income, stock market prices, and
so forth. The Christian vision of economic life looks beyond them all and asks, Does economic
life enhance or threaten our life together as a community? Economic Justice for All, U.S.
Catholic Bishops, 1986 #14.
For this reason, it is all the more significant that the teachings of the Church insist that
government has a moral function: protecting human rights and securing basic justice for all
members of the commonwealth. Society as a whole and in all its diversity is responsible for
building up the common good. But it is the government’s role to guarantee the minimum
conditions that make this rich social activity possible, namely, human rights and justice. This
obligation also falls on individual citizens as they choose their representatives and participate in
shaping public opinion. Economic Justice for All, U.S. Catholic Bishops, 1986 #122

It is timely to mention and it is no exaggeration that a leadership role among nations can only be
justified by the possibility and willingness to contribute widely and generously to the common
good. If a nation were to succumb more or less deliberately to the temptation to close in upon
itself and failed to meet the responsibilities following from its superior position in the
community of nations, it would fall seriously short of its clear ethical duty. Solicitudo Rei
Socialis (“On Social Concern”), Pope John Paul II, 1987 #23.
It is important to note therefore that a world which is divided unto blocs, sustained by rigid
ideologies, and in which instead of interdependence and solidarity different forms of
imperialism hold sway, can only be a world subject to structures of sin. The sum total of the
negative factors working against a true awareness of the universal common good, and the need
to further it, gives the impression of creating, in persons and institutions, an obstacle which is
difficult to overcome. Solicitudo Rei Socialis (“On Social Concern”), Pope John Paul II, 1987 #36.
Surmounting every type of imperialism and determination to preserve their own hegemony, the
stronger and richer nations must have a sense of moral responsibility for the other nations, so
that a real international system may be established which will rest on the foundation of the
equality of all peoples and on the necessary respect for their legitimate differences. The
economically weaker countries, or those still at subsistence level, must be enabled, with the
assistance of other peoples and of the international community, to make a contribution of their
own to the common good with their treasures of humanity and culture, which otherwise would
be lost for ever. Solicitudo Rei Socialis (“On Social Concern”), Pope John Paul II, 1987 #39.
Work thus belongs to the vocation of every person; indeed, a human being expresses and fulfills
himself by working. At the same time, work has a “social” dimension through its intimate
relationship not only to the family, but also to the common good, since “it may truly be said that
it is only by the labor of working men that states grow rich.” Centesimus Annus (“The
Hundredth Year”), Pope John Paul II, 1991 #6.
The principle of subsidiarity must be respected: a community of a higher order should not
interfere in the internal life of a community of a lower order, depriving the latter of its functions,
but rather should support it in case of need and help to coordinate its activity with the activities
of the rest of society, always with a view to the common good. Centesimus Annus (“The
Hundredth Year”), Pope John Paul II, 1991 #48.
For [peoples which are presently excluded or marginalized to enter into the sphere of economic
and human development], it is not enough to draw on the surplus goods which in fact our world
abundantly produces; it requires above all a change of lifestyles, of models of production and
consumption, and of the established structures of power which today govern societies. Nor is it
a matter of eliminating instruments of social organization which have proved useful, but rather
of orienting them according to an adequate notion of the common good in relation to the whole
human family. Centesimus Annus (“The Hundredth Year”) Pope John Paul II, 1991 #58.

To be actively pro-life is to contribute to the renewal of society through the promotion of the
common good. It is impossible to further the common good without acknowledging and
defending the right to life, upon which all the other inalienable rights of individuals are founded
and from which they develop. A society lacks solid foundations when, on the one hand, it asserts
values such as the dignity of the person, justice and peace, but then, on the other hand, radically
acts to the contrary by allowing or tolerating a variety of ways in which human life is devalued
and violated, especially where it is weak or marginalized. Evangelium Vitae (“The Gospel of
Life”), Pope John Paul II, 1995 #101.
All human beings have unique talents, gifts from God that we are called to develop and share.
We should celebrate this diversity. People who use their skills and expertise for the common
good, the service of others, and the protection of creation, are good stewards of the gifts they
have been given. When we labor with honesty, serve those in need, work for justice and
contribute to charity, we use our talents to show our love–and God’s love–for our brothers and
sisters. Everyday Christianity: To Hunger and Thirst for Justice, U.S. Catholic Bishops, 1998
“Called to Justice in Everyday Life.”
As citizens in the world’s leading democracy, Catholics in the United States have special
responsibilities to protect human life and dignity and to stand with those who are poor and
vulnerable. We are also called to welcome the stranger, to combat discrimination, to pursue
peace, and to promote the common good. Catholic social teaching calls us to practice civic
virtues and offers us principles to shape participation in public life. Everyday Christianity: To
Hunger and Thirst for Justice, U.S. Catholic Bishops, 1998 “Called to Justice in Everyday Life.”
Those who harm others or damage property must be held accountable for the hurt they have
caused. The community has a right to establish and enforce laws to protect people and to
advance the common good. At the same time, a Catholic approach does not give up on those
who violate these laws. We believe that both victims and offenders are children of God.
Responsibility, Rehabilitation, and Restoration, U.S. Conference of Catholic Bishops (USCCB),
2000 “Scriptural, Theological, and Sacramental Heritage.”
The social dimension of our teaching leads us to the common good and its relationship to
punishment. According to the Catechism of the Catholic Church, punishment by civil authorities
for criminal activity should serve three principal purposes: (1) the preservation and protection of
the common good of society, (2) the restoration of public order, and (3) the restoration or
conversion of the offender. The concept of “redress,” or repair of the harm done to the victims
and to society by the criminal activity, is also important to restoring the common good. This
often neglected dimension of punishment allows victims to move from a place of pain and anger
to one of healing and resolution. In our tradition, restoring the balance of rights through
restitution is an important element of justice. Reponsibility, Rehabilitation, and Restoration,
U.S. Conference of Catholic Bishops (USCCB), 2000 “The Common Good.”

Global climate is by its very nature a part of the planetary commons. The earth’s atmosphere
encompasses all people, creatures, and habitats. The melting of ice sheets and glaciers, the
destruction of rain forests, and the pollution of water in one place can have environmental
impacts elsewhere. As Pope John Paul II has said, “We cannot interfere in one area of the
ecosystem without paying due attention both to the consequences of such interference in other
areas and to the well being of future generations.”3 Responses to global climate change should
reflect our interdependence and common responsibility for the future of our planet. Individual
nations must measure their own self-interest against the greater common good and contribute
equitably to global solutions. Global Climate Change: A Plea for Dialogue, Prudence, and the
Common Good, U.S. Conference of Catholic Bishops (USCCB), 2001 #15
Catholic social teaching calls for bold and generous action on behalf of the common good.
“Interdependence,” as Pope John Paul II has written, “must be transformed into solidarity. . . .
Surmounting every type of imperialism and determination to preserve their own hegemony, the
stronger and richer nations must have a sense of moral responsibility for the other nations, so
that a real international system may be established which will rest on the foundation of the
equality of all peoples and on the necessary respect for their legitimate differences.” Global
Climate Change: A Plea for Dialogue, Prudence, and the Common Good, U.S. Conference of
Catholic Bishops (USCCB), 2001 #29
The Church recognizes the right of a sovereign state to control its borders in furtherance of the
common good. It also recognizes the right of human persons to migrate so that they can realize
their God-given rights. These teachings complement each other. While the sovereign state may
impose reasonable limits on immigration, the common good is not served when the basic
human rights of the individual are violated. Strangers No Longer: Together on the Journey,
U.S. Conference of Catholic Bishops (USCCB) and Conference of Mexican Bishops, 2003 #39.
The Church cannot and must not take upon herself the political battle to bring about the most
just society possible. She cannot and must not replace the State. Yet at the same time she
cannot and must not remain on the sidelines in the fight for justice…A just society must be the
achievement of politics, not of the Church. Yet the promotion of justice through efforts to bring
about openness of mind and will to the demands of the common good is something which
concerns the Church deeply. Deus Caritas Est (“God is Love”), Pope Benedict XVI, 2005 #28.
The direct duty to work for a just ordering of society, on the other hand, is proper to the lay
faithful. As citizens of the State, they are called to take part in public life in a personal capacity.
So they cannot relinquish their participation “in the many different economic, social, legislative,
administrative and cultural areas, which are intended to promote organically and institutionally
the common good.” [21] The mission of the lay faithful is therefore to configure social life
correctly, respecting its legitimate autonomy and cooperating with other citizens according to
their respective competences and fulfilling their own responsibility. Deus Caritas Est (“God is
Love”), Pope Benedict XVI, 2005 #29.

To love someone is to desire that person’s good and to take effective steps to secure it. Besides
the good of the individual, there is a good that is linked to living in society: the common good. It
is the good of “all of us”, made up of individuals, families and intermediate groups who together
constitute society. It is a good that is sought not for its own sake, but for the people who belong
to the social community and who can only really and effectively pursue their good within it.
Caritas in Veritate (“In Charity and Truth”), Pope Benedict XVI, 2009 #7.
In an increasingly globalized society, the common good and the effort to obtain it cannot fail to
assume the dimensions of the whole human family, that is to say, the community of peoples and
nations, in such a way as to shape the earthly city in unity and peace, rendering it to some
degree an anticipation and a prefiguration of the undivided city of God. Caritas in Veritate (“In
Charity and Truth”), Pope Benedict XVI, 2009 #7.
Economic activity cannot solve all social problems through the simple application of commercial
logic. This needs to be directed towards the pursuit of the common good, for which the political
community in particular must also take responsibility. Therefore, it must be borne in mind that
grave imbalances are produced when economic action, conceived merely as an engine for
wealth creation, is detached from political action, conceived as a means for pursuing justice
through redistribution. Caritas in Veritate (“In Charity and Truth”), Pope Benedict XVI, 2009
#36.
The dignity of each human person and the pursuit of the common good are concerns which
ought to shape all economic policies. Evangelium Vitae (“The Gospel of Life”), Pope Francis,
2013 #203.
Peace in society cannot be understood as pacification or the mere absence of violence resulting
from the domination of one part of society over others. Nor does true peace act as a pretext for
justifying a social structure which silences or appeases the poor, so that the more affluent can
placidly support their lifestyle while others have to make do as they can. Demands involving the
distribution of wealth, concern for the poor and human rights cannot be suppressed under the
guise of creating a consensus on paper or a transient peace for a contented minority. The dignity
of the human person and the common good rank higher than the comfort of those who refuse
to renounce their privileges. Evangelium Vitae (“The Gospel of Life”), Pope Francis, 2013
#218.
There is a place for the poor and their culture, their aspirations and their potential. Even people
who can be considered dubious on account of their errors have something to offer which must
not be overlooked. [A global community] is the convergence of peoples who, within the
universal order, maintain their own individuality; it is the sum total of persons within a society
which pursues the common good, which truly has a place for everyone. Evangelium Vitae
(“The Gospel of Life”), Pope Francis, 2013 #236.

To ensure economic freedom from which all can effectively benefit, restraints occasionally have
to be imposed on those possessing greater resources and financial power. To claim economic
freedom while real conditions bar many people from actual access to it, and while possibilities
for employment continue to shrink, is to practise a doublespeak which brings politics into
disrepute. Business is a noble vocation, directed to producing wealth and improving our world.
It can be a fruitful source of prosperity for the areas in which it operates, especially if it sees the
creation of jobs as an essential part of its service to the common good. Laudato Si’ (“Praise
Be”), Pope Francis, 2015 #129.
In the present condition of global society, where injustices abound and growing numbers of
people are deprived of basic human rights and considered expendable, the principle of the
common good immediately becomes, logically and inevitably, a summons to solidarity and a
preferential option for the poorest of our brothers and sisters. This option…demands before all
else an appreciation of the immense dignity of the poor in the light of our deepest convictions as
believers. Laudato Si’ (“Praise Be”), Pope Francis, 2015 #158.
The notion of the common good also extends to future generations. The global economic crises
have made painfully obvious the detrimental effects of disregarding our common destiny, which
cannot exclude those who come after us. We can no longer speak of sustainable development
apart from intergenerational solidarity. Laudato Si’ (“Praise Be”), Pope Francis, 2015 #159.

SCRIPTURAL FOUNDATIONS:
● Isaiah 2: 1-4 Peace for all nations
● Romans 10:12 No national distinctions in God
● Galatians 3:28 All are one in Christ

CONVERSATION STARTERS:
● Where in Scripture does it say that we are one family in Christ? (Examples Genesis 4;
John 17; etc.)
● In what ways did Jesus model His solidarity with us?
● If we are all children of God, how does that effect the way that we see each other?
Did Jesus come for only one group of people? What does it mean to be
Catholic?

FAMILY ACTIVITY:

●Use this activity sheet from CRS to discuss Solidarity with your children:
https://www.crs.org/sites/default/files/usops-resources/solidarity_-democraticrepublic-ofcongo_-final.pdf
• October is the month of the Rosary. As a family read or listen to the story of one of the
apparitions of Mary (Guadalupe, Lourdes, Fatima, Kobeho, etc). Talk about the story as a family.
How does Mary show the world that they are Children of God? How is Mary an example of
Solidarity?
• Marian coloring pages: https://coloringhome.com/virgin-mary-coloring-page
http://www.catholicplayground.com/category/marian/

RELATED SOCIAL ISSUES:
● immigration
● refugees
● homelessness
● foreign aid
● global policy
● empowerment
● religious freedom

CATECHISM OF THE CATHOLIC CHURCH EXCERPTS:
These paragraphs are direct quotations from Part Three: “Life in Christ” of the Catechism of the
Catholic Church which address humanity’s vocation to form conscience in shaping our dignity of
the human person. Footnote citations have been removed in this listing.
To read the entire Catechism… text, refer to
http://archeparchy.ca/wcm-docs/docs/catechism-of-the-catholic-church.pdf

1776 "Deep within his conscience man discovers a law which he has not laid upon himself but
which he must obey. Its voice, ever calling him to love and to do what is good and to avoid evil,
sounds in his heart at the right moment.... For man has in his heart a law inscribed by God.... His
conscience is man's most secret core and his sanctuary. There he is alone with God whose voice
echoes in his depths."
1777 Moral conscience, present at the heart of the person, enjoins him at the appropriate
moment to do good and to avoid evil. It also judges particular choices, approving those that are
good and denouncing those that are evil. It bears witness to the authority of truth in reference
to the supreme Good to which the human person is drawn, and it welcomes the
commandments. When he listens to his conscience, the prudent man can hear God speaking.
1778 Conscience is a judgment of reason whereby the human person recognizes the moral
quality of a concrete act that he is going to perform, is in the process of performing, or has
already completed. In all he says and does, man is obliged to follow faithfully what he knows to
be just and right. It is by the judgment of his conscience that man perceives and recognizes the
prescriptions of the divine law: Conscience is a law of the mind; yet [Christians] would not grant
that it is nothing more; I mean that it was not a dictate, nor conveyed the notion of
responsibility, of duty, of a threat and a promise.... [Conscience] is a messenger of him, who,
both in nature and in grace, speaks to us behind a veil, and teaches and rules us by his
representatives. Conscience is the aboriginal Vicar of Christ.
1779 It is important for every person to be sufficiently present to himself in order to hear and
follow the voice of his conscience. This requirement of interiority is all the more necessary as life
often distracts us from any reflection, self-examination or introspection: Return to your
conscience, question it.... Turn inward, brethren, and in everything you do, see God as your
witness.
1780 The dignity of the human person implies and requires uprightness of moral conscience.
Conscience includes the perception of the principles of morality (synderesis); their application in
the given circumstances by practical discernment of reasons and goods; and finally judgment
about concrete acts yet to be performed or already performed. the truth about the moral good,

stated in the law of reason, is recognized practically and concretely by the prudent judgment of
conscience. We call that man prudent who chooses in conformity with this judgment.
1781 Conscience enables one to assume responsibility for the acts performed. If man commits
evil, the just judgment of conscience can remain within him as the witness to the universal truth
of the good, at the same time as the evil of his particular choice. the verdict of the judgment of
conscience remains a pledge of hope and mercy. In attesting to the fault committed, it calls to
mind the forgiveness that must be asked, the good that must still be practiced, and the virtue
that must be constantly cultivated with the grace of God: We shall . . . reassure our hearts
before him whenever our hearts condemn us; for God is greater than our hearts, and he knows
everything.
1782 Man has the right to act in conscience and in freedom so as personally to make moral
decisions. "He must not be forced to act contrary to his conscience. Nor must he be prevented
from acting according to his conscience, especially in religious matters."
1783 Conscience must be informed and moral judgment enlightened. A well-formed conscience
is upright and truthful. It formulates its judgments according to reason, in conformity with the
true good willed by the wisdom of the Creator. the education of conscience is indispensable for
human beings who are subjected to negative influences and tempted by sin to prefer their own
judgment and to reject authoritative teachings.
1784 The education of the conscience is a lifelong task. From the earliest years, it awakens the
child to the knowledge and practice of the interior law recognized by conscience. Prudent
education teaches virtue; it prevents or cures fear, selfishness and pride, resentment arising
from guilt, and feelings of complacency, born of human weakness and faults. the education of
the conscience guarantees freedom and engenders peace of heart.
1785 In the formation of conscience the Word of God is the light for our path, we must
assimilate it in faith and prayer and put it into practice. We must also examine our conscience
before the Lord's Cross. We are assisted by the gifts of the Holy Spirit, aided by the witness or
advice of others and guided by the authoritative teaching of the Church.
1786 Faced with a moral choice, conscience can make either a right judgment in accordance
with reason and the divine law or, on the contrary, an erroneous judgment that departs from
them.
1787 Man is sometimes confronted by situations that make moral judgments less assured and
decision difficult. But he must always seriously seek what is right and good and discern the will
of God expressed in divine law.
1788 To this purpose, man strives to interpret the data of experience and the signs of the times
assisted by the virtue of prudence, by the advice of competent people, and by the help of the
Holy Spirit and his gifts.
1789 Some rules apply in every case: - One may never do evil so that good may result from it; the Golden Rule: "Whatever you wish that men would do to you, do so to them." - charity
always proceeds by way of respect for one's neighbor and his conscience: "Thus sinning against

your brethren and wounding their conscience . . . you sin against Christ." Therefore "it is right
not to . . . do anything that makes your brother stumble."
1790 A human being must always obey the certain judgment of his conscience. If he were
deliberately to act against it, he would condemn himself. Yet it can happen that moral
conscience remains in ignorance and makes erroneous judgments about acts to be performed or
already committed.
1791 This ignorance can often be imputed to personal responsibility. This is the case when a
man "takes little trouble to find out what is true and good, or when conscience is by degrees
almost blinded through the habit of committing sin." In such cases, the person is culpable for
the evil he commits.
1792 Ignorance of Christ and his Gospel, bad example given by others, enslavement to one's
passions, assertion of a mistaken notion of autonomy of conscience, rejection of the Church's
authority and her teaching, lack of conversion and of charity: these can be at the source of
errors of judgment in moral conduct.
1793 If - on the contrary - the ignorance is invincible, or the moral subject is not responsible for
his erroneous judgment, the evil committed by the person cannot be imputed to him. It remains
no less an evil, a privation, a disorder. One must therefore work to correct the errors of moral
conscience.
1794 A good and pure conscience is enlightened by true faith, for charity proceeds at the same
time "from a pure heart and a good conscience and sincere faith." The more a correct
conscience prevails, the more do persons and groups turn aside from blind choice and try to be
guided by objective standards of moral conduct.
1795 "Conscience is man's most secret core, and his sanctuary. There he is alone with God
whose voice echoes in his depths".
1796 Conscience is a judgment of reason by which the human person recognizes the moral
quality of a concrete act.
1797 For the man who has committed evil, the verdict of his conscience remains a pledge of
conversion and of hope.
1798 A well-formed conscience is upright and truthful. It formulates its judgments according to
reason, in conformity with the true good willed by the wisdom of the Creator. Everyone must
avail himself of the means to form his conscience.
1799 Faced with a moral choice, conscience can make either a right judgment in accordance
with reason and the divine law or, on the contrary, an erroneous judgment that departs from
them.
1800 A human being must always obey the certain judgment of his conscience.

1801 Conscience can remain in ignorance or make erroneous judgments. Such ignorance and
errors are not always free of guilt.
1802 The Word of God is a light for our path. We must assimilate it in faith and prayer and put it
into practice. This is how moral conscience is formed.
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